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xi. 7. 1 though in a summary and skeleton form which necessarily omits many of the most interesting and significant details. It is clear that at the death of Joiada there were two rival claimants to the office of chief priest, Johanan and his brother, Jesus, or Joshua. Each brother had his body of supporters; in fact we may infer that each headed a rival faction or party and see in this incident evidence of the bitterness of the struggle between these two parties for the leadership of the people through the control of this high office and of the Temple. Jesus enjoyed the strong support of Bagoas, the Persian governor. Despite the statement of Josephus that this Bagoas was the military leader of Artaxerxes II, the Elephantine papyrus establishes with absolute certainty that he was the military and political governor of Judea also under Darius II.106 From Ezra 10: 6 it is clear that many years before this, when still a by the Jews of Babylonia and an integral part of whose program was, as noted above, the restoration of the Zadokite priests to their former, dominant priestly position in the Temple at Jerusalem and its cult, the substitution for the lax, tolerant, universalistic spirit and indifference to ritual of both native, levitical priests and lay population of Jerusalem and Judea'08 of the extreme nationalistic and separatistic spirit and zeal of the Babylonian Jews, and in general the imposition upon the Jews of Jerusalem and Judea of the interpretation and practice of Judaism as it had developed during a century and a half among the influential, aristocratic, pious and self-righteous Jews of Babylonia.109 Nehemiah had succeeded Ezra as the leader of this movement and party. He proved himself much more vigorous and efficient than his priestly predecessor, and, animated by an almost ruthless fanaticism and also, no doubt, by the prestige which the royal favor and his high political office gave him, he was able to carry through priesthood, the cult, and the religious calendar--must all have transpired within that period of Johanan's high-priesthood which fell between 411, or, more specifically, 404, and 395 B.C.
1os8Mal. 1:6-2:9. 109 That the exiles in Babylonia consisted very largely of the aristocracy and the upper classes of the population is not only a natural conclusion but is also amply attested by II Kings 24:14-16; 25:11; Jer. 52:15, and by the fact that Ezekiel, of the Zadokite priestly family of Jerusalem, was likewise among the first exiles. This is corroborated by the additional statements of II Kings 24:14, 25:12, and Jer. 52:16, that only the dallat ha'arej remained in Palestine; for, whether this statement be literally correct or not, it reflects undoubtedly the popular opinion, both among the exiles in Babylonia themselves and no doubt also among those who remained resident in Judea, at least during the early portion of the Exilic period. That the exiles in Babylonia regarded themselves as superior in every way to the Jews of Palestine, the Cam ha'areq, those who had never gone into exile, is beyond question. The distinction so precisely drawn in Ezra between the returning exiles, the bene hagolah, and the native Palestinian Jews who had not "separated themselves from the defilement of the peoples of the land," evidences this clearly. This feeling on the part of the exiles in Babylonia of their distinction from and superiority to the Jews who remained in Palestine must have begun almost immediately after the first deportation in 597 B.C. The messages of Jeremiah (chap. 24 and 29:1-20) and also the divine promise of eventual restoration of the people, purified and made regenerate by their bitter experiences in exile, announced in one form or another by Jeremiah, Ezekiel (cf. in particular 11 :14-16), and Deutero-Isaiah, must have contributed mightily to the strengthening of the conviction of the exiles that they and not the poor lot who remained in Palestine were the elect of Yahweh, destined by him for eventual restoration and to become the nucleus of his revived people. Furthermore, their philosophy of separatism and particularism during and after the Exile, in relation to the peoples among whom they were dwelling, and their intense orthodoxy and ritualism, must have confirmed still further their deep-rooted, However, be all that as it may, this much is certain-.that by 408 B.C., as the Elephantine papyrus attests conclusively, within three short years after his accession to office, Johanan had come to bear officially the specific title hakohen hagadol. Unquestionably he was the first to bear this title. It had supplanted the earlier hakohen hamagiah. And that at least in the earliest stratum of Pg this was still the prevailing concept of the place where the Deity was to be found is fully established by Exod. 29:42-43. There the significant statement is made, not a little confusing within the program of Pg, that it is at the door of the Dohel moced, "the tent of meeting," that the Deity meets with the children of Israel. The picture here is still precisely, or almost precisely, the same as that presented by the earlier J Code.129 Here, too, the Deity reveals his presence and his message unto the oracular priest at the door of the "tent of meeting," in the plain sight of all the people. And his meeting here is not with the priest alone 125 For the exceptional splendor of this particular gate cf. "The Gates of Righteousness," loc. cit., pp. 26 ff. 126 Notice that in Isa. 6:3 the threshold is still shaking, clearly, despite the present statement, not because of the words which the seraphim were calling out but because Yahweh had just entered the sanctuary over this threshold; for otherwise why should merely the threshold and not the entire house shake? And actually the words which the seraphim call out sound more like a shout of greeting, hailing the advent of the august, universal Deity, who has just entered and taken his place upon the sacred throne, than like a constantly repeated cry of praise and worship; for unquestionably such a constantly repeated cry would have seriously disturbed the judgment scene which follows. Elsewhere in the Priestly Code131 the situation is changed completely. The Deity no longer meets with the oracular priest at the door of the "tent of meetings," and in the plain sight of all the people, but only with the priest alone and in the innermost recesses of the sanctuary, enthroned in solitary and awesome sanctity between the cherubim upon the "mercy-seat" above the "ark of testimony."'32 Hand in hand with this change goes the gradual substitution of the later term milkan, "dwelling-place," for the sanctuary, in place of the older term Dohel moced, "tent of meeting." The older term is by no means completely supplanted or rejected. It is still used not infrequently, but only in a strictly conventional sense, "sanctuary," and with the original and basic idea-that it was specifically the place of meeting between the Deity and the people, to which he came upon occasion from his permanent place of abode in the heaven-completely forgotten.
With this, too, still another modification gradually takes place. In the older strata of Pg the particular portion of the sanctuary in which the Deity is thought to be permanently present, and into which the high-priest enters in order to come into the presence of the Deity, is haqode', "the holy place."133 The term seems to be used rather loosely, in some places to designate the entire inner sanctuary and therefore more or less identical with the Dohel moced of the tabernacle of the wilderness or the hekal of the Temple at Jerusalem, and in other places, 130 With one change perhaps, for here in all likelihood the Deity is inside the sanctuary and the priest stands in the doorway, while in the older tradition the reverse was the case. This reversal of relative positions was, no doubt, the first step in gradual evolution of the concept of the sanctuary as the dwelling-place of the Deity. 140 As no doubt it could with reasonable assurance, since now at last, with the murder of Jesus and the ascendancy of Johanan to the high-priesthood, the native Palestinian party was definitely crushed, its universalistic, assimilative policies were formally suppressed, and relations with the Samaritans and other neighboring peoples were reduced to a scanty minimum; while their own pro-Babylonian party, with its established policy of uncompromising, exclusive nationalism, separatism, and particularism and its complete control of the Temple and its cult and of the religious life, practice. and destiny of the people in Palestine, was in complete control and exercising absolute authority. plete probability. And it would, of course, be of this reconstruction of the Temple, beginning in or shortly after 404 B.c., that the plan of the tabernacle in the wilderness of Pg would have been the purposed pattern.
All this accords perfectly with our general thesis that the first, tentative draft of Pg, which still employed the term Dohel moced for the sanctuary and looked upon the door thereof as the place of meeting between the Deity and all Israel, was compiled about or shortly before 411 B.c., that it was promulgated as divine law early in the high-priesthood of Johanan, and that it began to undergo extensive revision and amplification, with, particularly, the modification and elaboration of the plan of the sanctuary, soon to be rebuilt, and of the divinely appointed place of meeting of the Deity with the high-priest, between 411 and 404 B.c. All this has manifestly a salient bearing upon the evolution of the high-priesthood under Johanan. It was indeed a momentous development.
But into this we need not enter here. It suffices for the present to have traced the gradual unfolding of the office of the high-priest from its original stage when, in the pre-Exilic period, the king functioned as the supreme ecclesiastical authority and officiant of the nation, with a kohen har os over every local sanctuary, through the early postExilic period, when hakohen hamasiah, "the anointed priest," who was likewise hakohen hagadol me Dehaw, "the priest who was greatest of his brethren," superseded the king as the chief priest and the recognized head of the theocratic community, the qehal Yahweh, "the community of Yahweh," to the period following 411 B.C., when, through the final triumph of the pro-Babylonian party under Johanan and a drastic reformation of the cult, of the calendar,141 and the ecclesiastic organization and the rebuilding along new lines of the Temple itself, the office of kohen gadol, "high-priest," in the true sense of the term, at last came into being.
Here we may leave this matter for the present.
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